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It,

Ts'ui Ckii said to Lao Tzu,'oYou say there must
be rw goaernment. But il there is tu) goaernrnent,
how are nl,en's hearts to be improaed?" ooThe last
thing you should do," said, Lao Tzu, oois to tamper
with men's hearts. The heart of man is like a
spring; il you, press it down, it only springs up the
higher. . . . It can be hot as the fiercest fire; cold
as the hnrdest ice. So switt is it that in the spdce
ol a rnd, it can go twice to the end, ol the world and
back again, In repose, it is quiet as the bed of a

pool; in action, nxysterious as Heaaen. A wild
steed that cannot be tethered-such is the heart ol
nxan." Cnu.l,Nc Tzu (Trans. \[aley).

Liberty, morality, and the hum,an dignity of man

consist precisely in this, that he does goocl, not

because it is com,manded., but because he conceiues

it, wills ito and haes it. BlruwrN.

A perlect society is that which excludes all
priuate property. Such was the primitiue well-

being which was oaerturned by the sin ol our fi.rst

fathers. Sr. Basrr,.

Il beans and millet were as plentilul as fire and

water, such a thing as a bad, man would not exist

among, the p.eople. MrNcrus.
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HE characteristic political attitude of to'day

is not one of positive belief, but of despair'

Nobody seriously believes in the social philo'

sophies of ih" immediate past' There are a few

p*pt", but a diminishing number, who still be'

ii".r* th*t Marxism, as an economic system' offers a

coherent alternative to capitalism, and socialism

has, indeed, triumphed in one country' But it has

not changed the servile nature of human bondage'

Man is 
"Io"ry*h"ru 

still in chains' The motive of

his activity remains economic, and this economic

motive inevitably leads to the social inequalities

from which he had hoped to escape' fn face of

this double failure, of capitalism and of socialism'

the desperation of the masses has taken shape as

fascismla revolutionary but wholly negative

move*errt which aims at establishing a selfish

organization of power within the general chaos' In

this politic"l *ild"ro"ss most people are lost' and

if they do not give way to despair, they resort to a



THE PIIILOSOPHY OF ANARCI{ISM

private world of praycr. IJut others ;rersist in lro.
Iieving that a new world could be built if only wo
would abandon the economic concepts upon wlrir:lr
both socialism and capitalism are based. To rcrrlizo
that new world we must prefer the values of I'r.crr.
dom and equality above all other values-ulurvrr
personal wealth, technical power and nationulisrrr.
fn the past this view has been held by thc worlrl'ri
greatest seers, but their followers have bccn rr

numerically insignificant minority, especially irr
the political sphere, where their doctrine has hcr:n
callcd arwrchism. ft may be a tactical mistakc [o
try and restate the eternal truth under a ninito
whieh is ambiguous*for what is oolvithout rul{:ro,
the literal meaning of the word, is not necessilrily
"without order," the meaning often loosr:ly
ascribed to it. The sense of historical continuity,
and a feeling for philosophical rectitude cannot,
however, be compromised. Any vague or romantic
associations which the word has acquired are in.
cidental. The doctrine itself remains absolute,
and pure. There are thousands, if not millions,
of people who instinctively hold these ideas, and
who would accept the doctrine if it were made clear
to them. A doctrine must be recognized by a
common name. I know of no better name than
Anarchism. In this essay f shall attempt to restate
the fundamental principles of the political philo-
sophy denoted by this name.

,TIIIl PIIII,OSOP}IY OF ANANCHISM

T

l,r'l us lrcgirr by asking a very simple question:
Wlrrrt is llrc rrrcirsure of human progress? There is
rro rrcrrrl lo rliscnss whether such progress exists or
rrol. I'or r:vcn [o come to a negative conclusion we
lrrrrril. llirvr: it tncasure.

ln tlrc cvnlution of mankind there has always
Irr.r,rr ir r:crtain degree of social coherence. The
r':rrlir:st rccords of our species point to group organ-
izll iorrs--thc primitive horde, nomadic tribes,
sr:lllclrrcnts, comrnunities, cities, nations. As these

l!r(,ul)s progressed in numbers, wealth and intellig-
r:rr:c, they subdivided into specialised groups*
sorrial r:lasses, religious sects, learned societies and

;,rolessiontrl or craft unions. Is this complication
or :u:ticulation of society in itself a syrnptom of
trrr<,gress? I do not think it can be described as

srrr:h in so far as it is merely a quantitative change.
llut if it implies a division of men according to
tlrcir innate abilities, so that the strong rnan does

rvork requiring great strength and the subtle man
rloes work requiring skill or sensibility, then
obviously the community as a whole is in a better
position to carry on the stmggle for a qualitatively
bctter life.

t
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THE PHILOSOPHY OII ANAITCIIISM

These groups rvithin a society can lrr: rlin-
tinguishcd accord"ing as to rvhether, lilcc rrn rlury
or an orchestra, tlaey functlon as a singlc lrorly; or
rvhether they are united merely to dcl't:rrrl tlrr.ir'
common interests and otherwise fullr:lilur lur

separato individuals. trn one case an rrgg4r'r"glirliorr

of impersonal umits to f,orm a boctry witlr l rrirri4ll
pilrpose; in the other case a suspeni;iolr ol' irr-
dividual activitics for the purposs oli lr:rrrlcrirrll
mutual aid.

The former type of group-the rlr!iryi lr,;'
example-is historically the rnost primil.ivc. lt i,r

true that secret societies of rnedicine-Inerr irl)t){'nr'

quite early on the scene, hut such groups aro rr:irlly
of the first type-they act as a group ratlrcr llrrur
as separate intlividuais. The seeond type ol' groul)

-the organization of individuals for the uclivt.
prornotion of their corrllllon interests-corncs lclrr-
tively late in social development. Thc poinI I rrrrr

making is that in ttrre more primiti.re d'ol'rrrs ol'
society the inclividual is menely a uuit; irr rirolr,

developed forms of society hc is an indeirt:rtrh:ttl
personality.

This hrings Intl to rny &reesLlre of pxrp;rts,.,.

Progress is rneasured hy the degree of diffcrt,rrlirr-
tion within a socie[y. If the individual is a rntil in
a corporate tnass, his life is not rnerely brutish irrrrl

short, but dull ancl mechanical. trf the indiviulrrrrl
is a unit on his orvn, rvith space and potentiality lirr

oo

,I'I!I.: I'IIILOSOPHY OF ANARCHISM

,r'prrrrlr' :rcliort, then he may be more subject to
;r'r'rrltrrl or r:ltiulce, btlt at least he can expand and

.rpr'('Hr"i lrirrrsclf. I{e can develop-develop in the
,,rrl1' r'r':rl rrrr:urting of the word-develop in con'
r|lrtrHlt(.r-is 0l' strength, vitality and joy.

\ll tlrir nrily seem very elernentary, but it is a
l rrrrrl;rrrtcttlll ttistinction which still divides people

rrrtr,r trvo (::lnrl)s. You r'night think that it would be

tlrl rr:rlrrrirl rlt:sire of cvery man to develop as an

rrrrlrlrr,rrrlcn[. llersonality, but this does not seem to

Irr trrrr'. llccrtuse they are either economically or

1 
r,, 1' r' I r, r l, rgically predisposed, there are many people

rvlr,, lirrrl sal'ety in numbers, happiness in anony'

rrrily. rrrr,l tlignity in routine. They ask for nothing

lr.tl.r' llrttt to be sheep under a shepherd, soldiers

rrrrrtrrr rr r:itptain, slaves under a tyrant. The few

tlrrrt rrn!riI expand become the shepherds, the

r';rpt:ritrs tntl leaders of these willing followers'

Srrr:lr scrvile people exist by the rnillion, but

;r;,,:rirr I ilsl'.: What is our measure of progress?

,\rrrl rri;rrin I answer that it is only in the degree that ' :

lltr:slitvcisemarrcipatedanelthepersonalitydiffer.
r.rrtiirlcrl that we can speak of progress' T\e'slave ,, 1. .,r,''''
rnrry lrt: htppy, but happiness is not enough' A dog';"'"'"

,,. ,, t,,,t cun he huppy, but we do not theiefore

r,onclurle that such animals are superior to human

lrr,ings---though Walt V/hitman, in a well-known

l)oorll, Ilolds them up for our emulation' Progress

is rnt'asurcd by richness and intensity of experi-

9



THE PHITOSOPHY OF ANARCHISM

ence-by a wider and deeper apprehension of the
significance and scope of human existence.

Such is, indeed, the conscious or unconscious
criterion of all historians and philosophers. The
worth of a civilization or a culture is not valued in
the terms of its material wealth or military power,
but by the quality and achievements of its repre-
sentative individuals-its philosophers, its poets

and its artists.
We might therefore express our dofinition of

progress in a slightly more precise form. Progress,

we might say, is the gradual establishment of a

qualitative differentiation of the individuals within
a society.* In the long history of mankind the
group is to be regarded as an expedient-an evolu'
tionary aid. It is a means to security and economic
well-being: it is essential to the establishment of a
civilization. But the further step, by means of
which a civilization is given its quality or culture,
is only attained by a process of eellular division,
in the course of which the individual is differ'
entiated, rnade distinct from and independent of
the parent group. The farther a society progresses,

the more clearly the individual becomes the anti'
thesis of the group.

At certain periods in the history of the world a

society has become conscious of its personalities :

*It is rvorth observing that this is Platoos lneasure of progress in
thc Republic, II, 369 fi.

THE PHITOSOPHY OF ANARCHISM

it would perhaps be truer to say that it has estab'

lished social and economic conditions which permit
the free development of the personality. The
great age of Greek civilization is the age of the
great personalities of Greek poeuy, Greek art and

Greek oratory: and in spite of the institution of
slavery, it can be described, relatively to the ages

which preceded it, as an age of political liberation.
But nearer our time we have the so'called Renais'

sance, inspired by this earlier Hellenic civilization,
and even more conscious of the value of free in'
dividual development. The European Renaissance

is an age of political confusion; but in spite of
tyrannies and oppression, there is no doubt that
compared with the previous period,* it also was

an age of liberation. The individual once more

comes into his own, and the arts are cultivated and

appreciated as never before. But still more signi'
ficantly, there arises a consciousness of the very

':'stylistically it is no longer possitrle to regard the Renaissance as

an epoch which begins arbirarily about 1400. Giotto and

Masaccio can fairly be regarded as the culmination of Gothic art

no less than as the forcrunners of Renaissance art. There was

actually.,a continuous procegs of growth, which began imper'

ceptibly as the new force of Christianity penetrated the dead forms

of late'Roman art, which reached maturity in the Gothic style of

the l2th and 13th centuries, and which then grew in richnees and

complexity as it t ecame more personal anil individual during the

l4th anil succeeding two centurieg. From an asthetic point of

view the earlier and later phases of this process (Gothic anil

Renaissance) cannot be judged absolutely: what the one gaine

from co-operative unity it loses in variety, and vice verss'

10 11
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THE PHILOSOPHY OF ANARCHISM

fact that the value of a civilization is dependent on

the freedom and variety of the individuals compos'

ing it. For the first time the personality is deliher'

ately cultivated as such; and from that time until
to-day it has not been possible to separate the

achievements of a civilization frorn the achieve'

rnents of the individuals composing it' Even in
the sciences we now tend to think of the growth of

knowledge in particular and personal terms-of
physics, for example, as a line of individuals

stretching between Galileo and Einstein'

I have not the slightcst douhr that t'his form of

individuation represents a higher stage in the

evolution of rnantrrind. It may kre that we are only

at the beginning of such a'phase-a few centtaries

are a short tirne in the history of a biological pro-

cess. Creeds and castes, and all forms of in'
tellectual and emotional grouping, belong to the

past. The future unit is the individual, a world in

ieirnself, self'contained and self'creative, freely

giving and freely receiving, but essentially a free

spirit.
It was Nietzsche who first rnade us conscious of

the signifioance of the individual as a terrn in the

THE PHILOSOPHY OF ANARCHISM

ovolutionary process-in that part of the evolu'

tionary process which has still to take plaoe'

N"r,urilruless, there exists in Nietzsche's writings a

confusion lvhich must be avoided' That it can be

avoided is ilue rnainly to scientific discoveries made

since Nietzsche's day, so Nietzsche must to some

extent be excusecl. X refer to the discoveries of

psycho-anatrysis. [rreud has shown one thing very

"t"urty: 
that we only forget our infancy by bury'

i*g it in the unconscious; and that the problems,of

thi d:iffic,*lt period find their solution under a dis'

guisecl forrn in adult life. I do not wish to import

ihe technical language of psycho'analysis into this

ctriscussion, but it has been shown that the irrational

devotion rvhich a Srolrp will show to its leader is

simpLy il transferenee of an ernotional relationship

A.l*t has l:een dissolved or repressecl within the

frrnily cirale. When we describe a king as 'othe

Father of his People," the metaphor is an exact

tlcscription of an unconscious syrmbolism' More-

"r"r, i" transfer to this figure'head all sorts of

imaginary virtues which we ourselves rvoulcl like to

po.i..-it is the reverse process of the scapegoat'

irlro i. the recipient of our secret guilt'

Nietzsche, lrtr'.e the adrnirers of our conternpo'

rary tlictators, did not su{frciently rea}ize this dis-

t-illction, and he is apt to praise as a superrnan a

figure rvho is rnerely in{Xatecl rvith the unconscious

.ll*ire, o{ the group' The true superman is the

13
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THE PIIIOSOPHY OF ANARCHISM

rnan who holds himself aloof from the group-a
fact which Nietzsche acknowledged on other
occasions. When an individual has become con.
scious, not merely of his ooEigeptum," of his own
elosed circuit of desires and potentialities (at which
stage he is an egoist), but also of the laws which
govern his reaetions to the group of which he is a
member, then he is on the way to become that new
type of human being which Nietzsche called the
Superman.

The individual and the group-this is the rela'
tionship out of which spring all the complexities
of our existence and the need for unravelling and
simplifying thern. Conscience itself is born of this
relationshipr and all those instincts of mutuality
and syrnpathy which become codified in morals.
Morality, as has often been pointed out, is ante'
eedent to religion-it even exists in a rudimentary
form among animals. Religion and politics follow,
as attempts to define the instinctive conduct natural
to the group? and finally you get the historical pro'
cess only too well known to us, in which the institu'
tions of religion and politics are captured by an

individual or a class and turned against the group

which they were designed to benefit. Man finds
his instincts, already deformed by being defined,

now altogether inhibited. The organic life of the
group, a self-regulative life like the life of all

L4
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organic entities, is stretched on the rigid frame of
a code. It ceases to be life in any real sense, and

only functions as convention, conformity and

discipline.
There is a distinction to be made here between

a discipline imposed on life, and the law which is
inherent in life. My own early experiences in war
led me to suspect the value of discipline, even in
that sphere where it is so often regarded as the
first essential for success. It was not discipline,
but two qualities which I would call initiative and

free association, that proved essential in the stress

of action. These qualities are developed individu-
ally, and tend to be destroyeil by the mechanical

routine of the barrack square. As for the uncon'

scious obedience which discipline aud drill are sup'

posed to inculcate, it breaks as easily as eggshell

in the face of machine'guns and high explosives.

The law which is inherent in life is of an alto'
gether different kind. 

.We 
must admit o'the singular

faetro' as Nietzsche called it, 'othat everything of the

nature of freedom, elegance, boldness, dance, and

rnasterly certainty, which exists or has existed,

whether it be in thought itself, or in administration,

or in speaking and persuading, in art just as in con'

duct, has only developed by the means of the

tyranny of such arbitrary law; and in all serious'

uess, it is'not at all improbable that precisely thie

l5



THE PHITOSOPHY OF ANARCHISM

is 'nature' and onatural'." (Beyond Good and
EoiJ, $188.) That onature' is penetrated through'
out by 'law' is a fact which becomes clearer with
every advance of science; and we need only criti'
cise Nietzsche for calling such law 'arbitrary.'
\flhat is arbitrary is not the law of nature, in what'
ever sphere it exists, but man's interpretation of it.
The only necessity is to discover the true laws of
nature and conduct our lives in accordance with
them.

The most general law in nature is equity-the
principle of balance and symmetry which guides

the growth of forms along the lines of the greatest

structural efficioncy. It is the law which gives the
leaf as well as the tree, the hurnan body and the
universe itself, an harmonious and functional
shape, which is at the same time objective beauty.
But when we use the expressian: the law of equity,
a curious paradox results. If we look up the
dictionary definition of equity we find: "recourse
to principles of justice to correct or supplement
law." As so often, the words we use betray us:
we have to confess, by using the word equity, that
the common statute law which is the law imposed
by the State is not necessarily the natural or iust
law; that there exist principles of justice which are

superior to these man-made laws-principles of
equality and fairness inherent in the natural ordor
of the universe.

l6
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The principle of equity first came into evidence
in Roman jurisprudence and was derived by
lnalogy from the physical meaning of the word.
,ln a classical discussion of the subject in his book
on Ancient Law, Sir Henry Maine points out tJrat

the Aequitas of the Romans does in fact imply the
principle of equal or proportionate distribution.
"'Ihe equal division of numbers or physical rnagni-
ludes is doubtless closely entwined with our per-
r:eptions of justice; there are few associations which
kcep their ground in the mind so stubbornly or are
dismissed from it with such difficulty by the deepest
thinkers." o'The feature of the Jus Gentium
which was presented to the apprehension of a

Itoman by the word Bquity, was exactly the first
rnd most vividly realised characteristic of the hypo-
thctical state of nature. Nature implied syrn-
rnctrical order, first in the physical world, and next
in the moral, and the earliest notion of order
rloubtless involved straight lines, even surfaces,
rund measured distances." I emphasize this origin
of the word because it is very necessary to dis-
tinguish between the laws of nature (which, to
lvoid confusion, we ought rather to call the laws

of the physical universe) and that theory of a

pristine state of nature which was made the basis

ol' Iiousseau's sentimental egalitarianism. ft was

tlris ltrtter concept whiah, as Maine dryly rernarked,
"lrelped most powerfully to bring about the grosser

t7



THE PHILOSOPHY OF ANARCHISM

disappointments of which the first French Revolu-
tion ryas fertile." The theory is still that of the
Roman lawyers, but the theory is, as it were, turned
upside down. "The Roman had conceived that
by careful observation of existing institutions parts
of them could be singled out which either exhibited
already, or could by judicious purification be made

to exhibit, the vestiges of that reign of nature whose
reality he faintly affirmed. Rousseau's belief was

that a perfect social order could be evolved from
the unassisted consideration of the natural stateo a

social order wholly irrespective of the actual con-
dition of the world and wholly unlike it. The
great difference between the views is that one

bitterly and broadly condemns the present for its
unlikeness to the ideal past; while the other, assum-

ing the present to be as necessary as the past, tloes

not affect to disregard or censure it."

f am not going to claim that modern anarchism
has any direct relation to Roman jurisprudence;
but I do claim that it has its basis in the laws of
nature rather than in the state of nature. It is

based on analogies derived from the simplicity and
harmony of universal physical larvs, rather than on
any assumptions of the natural goodness of human
nature-and this is precisely where it begins to
diverge fundamentally from democratic socialism,

which goes back to Rousseau, the true founder of

THE PHILOSOPHY OF ANANCHISM

rtule eocialism.* Though state socialism may aim
rr1 giving to each according to his needs, or, as nowa-
duys in Russia, according to his deserts, the abstract
rrolion of equity is really quite foreign to its
tlrorrglrt. The tendency ol modern socialism is to
cstublish a aast systen?, of statutory law against
rulrich there no longer exists a plea in equity. The
object of unarchism, on the other hand, is to
txtend the principle of equity until it ahogether
nrpersedes stvtutary law.

This distinction was already clear to Bakunin,
no the following quotation will show:

'oWhen we speak of justice, we do not mean what
i,+ luid down in codes and in the edicts of Roman
irtrisprudence, founded for the most part on acts
of violence, consecrated by time and the benedic-
tionr of some church, whether pagan or christian,
rurrrl ug such accepted as absolute principles from
whir:h the rest can be deduced logically enough; we
rrrrrun rather that justice which is based solely on
lhc r:onscience of mankind, which is present in the
colrnr:icnce of each of us, even in the minds of
r:lriltlrcrr, and which is simply translated as equal-
rr.r'.ss ( [:r;rration).

"'l'h is instice which is universal but which, thanks
lo lhtr tbuso of force and to religious influences,
Irts rrcvr:r yet prevailed, neither in the political
+'!'lrir in r:lcurly dcmonstrated by Rudolf Rocker inNationalism and.
(iulntrt. (Now York, 1937.)

I

I

I
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THE PHILOSOPHY OF ANARCHISM

nor in the juridical, nor in the economic world-
this universal sense of justice must be made the
basis of the new world. Without it no liberty, no
republic, no prosperity, no peace!'o

(Oeuares, I ( 19f 2), pp.54-5.)

Admittedly a system of equity, no Iess than a

Byetem of law, implies a machinery for determining
and administering its principles. f ean imagiue no
society which does not embody some method of
arbitration. But just as the judge in equity is sup-
posed to appeal to uuiversal priuciples of reason,
and to ignore statutory law when it comes into con-
flict with these prineiples, so the arbiter in an anar-
chist community will appeal to these same prin-
ciples, as determined by philosophy or cornmon
senset and will do so unimpeded by all those legal
and economic prejudices which the present organi-
zation of society entails.

It will be said that I am appealing to mystical
entitiee, to idealistic notions which all good
materialists reject. I do not deny it. 'lfihat I do
ileny is that you can build auy enduring society
without some such mystical ethos. Such a state-
meni will shock the Marxian socialist, who, in

20
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Bpite of Marx's warnings, is usually a naive

rnaterialist. Marx's theory-as I think he himself

would have been the first to ailmit-was not a
universal theory. It rliil not deal with all the facts

of life-or only dbalt with some of them in a very

euperficial way. Marx rightly reiected the un'

hiJtorical methods of the German metaphysicians'

who tried to make the facts fit a pre'conceived

theory. He also, iust as firmly, reiected the mech'

nnieai materialism of the eighteenth century-
rejected it on the grounds that though it could

"*ptuio 
the existing nature of things, it ignored the

*holu process of historical development-the
,roir""sJ as organic growth' Most Marxians forget

the first thesis on Feuerbach, which reads: ooThe

chief defect of all hitherto existing materialism-

that of Feuerbach included-is that the object'

reality, sensuousness, is conceived only in the form

of the object but not as hum'an sen'suous actirsity'

practifre, not subiectively"' Naturally' when it
came to interpreting the history of religion' Marx

wouldhavetreate,Iitutasocialproduct;butthat
is far from treating it as an illusion' Indeed' the

historical evidence must tend altogether in the

opporit" direction, and compel us to recognize in

,ufigi"" a social necessity' There has never been

a civilization without its corresponding religion,

anil the appearance of rationalism and scepticism

is always a symptom of decadence'

21
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TIIE PHILOSOPHY OF ANARCHISM

Admittedly there is a general fund.of reason to

which all civilizations contribute their share and

lvhichincludesanattitudeofcomparativedetach.
ment from the particular religion of one's epoch'

But to recognize the historical evolution of a

nt "rro*"rrorr-lik" 
religion does not explain it away'

iii, t"" more likely io giv" it a scientific justifica-

tion, to reveal it as a necessary 'ohuman sensuous

o"tirityr" and therefore to throw suspicion on any

;;;i"i'philosophv which arbitrarilv excludes re'

i"*" f"o* th" organization it proposes for society'
---L 

i* already clear, after twenty years of socialism

in Russia, that if you do not provide your societY

with a new religion, it will gradually revert to the

oldone.Communismhas,ofcourse,itsreligious
aspects, and apart from the Sr{t1al readmission of

,fr-" Orrfrrao* Cho""hr* the deification of Lenin

i."rJt"*U, effigies, creation of a legend-all the

Jle*"rrt, are there) is a ileliberate attempt to create

an outlet for religious emotions' Still more

deliberate attempts tl create the paraphernalia of a

,r"* """"a 
o*u h"i"g made in Germany' where the

necessity for a religion of 1o11 
kind has never

t"ut oRi"iully ileniei' In Italy Mussolini has been

far too wily to do anything llt come to terms

*irf, *r" prevailing Catholic Church' Far from

*For the present relations between the Soviet Government and the

Church, .eu A. Ciliga-," li"- A"ui"" Enigma (Routledge' 1940)'

PP' 16o'5' 
oo

'l'lll,l I'llll,0s0l)llY olr ANAltclllsM

nrrolling 1t llrtrsg irrationitl itspt:tll.s gf t:tlttttttttllintlt

irrrrl I'irsr:isrtlT w() slrottltl ratllcr only r:ritioize therll

I',r' lltr:ir strrpirlity-lirr tlrcir lrr;k ol' any rcal $ct)slt'

orrs lttrl rrrsllltltir: t:otrlcnt, for thc l)ovcrty of tlrt:ir
rilrrut, itntl itlrovc a[[ Iirr their rnisunderstanding of

llrr: I'rtrrr:tion ol' lloctry ancl imagination in the life
ol' thc t:otrrrrtrtnity.

Wc trtity bc sure that out of the rt.ins of our

r:tpitllist civilizatiorr a new religion will emerge,

i,,rt us Christianity emerged from the ruins of the

llornan r:ivilization. Socialism, as conceived by its

lrst:udo-historical materialists, is not such a religion,

,,,,,1 ,"r", will be. And though, from this point of

vicw, it must be conceded that Fascism has shown

rrrorr: irrtagination, it is in itself such a phenomenon

ol' decadence-the first defensive awareness of the

I'll"c awaiting the existing social order-that its

irlurlogical superstructure is not of much perman'

cnt interest. For a religion is never a synthetic

r:rcation-you cannot select your legends and saints

l'rorn the mythical past and combine them with

sonre kinrl of political or racial policy to make a

nicc convenient creed. A prophet, like a poet, is

lxrrn. But even granted your prophet, you are

ntill far from the establishment of a religion' It
nretled five centuries to builtl the religion of

Christianity on the message of Christ' That message

hatl to he moulded, enlarged and to a considerable

exrent tlistorted until it expressed rvhat Jung has
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THE PHILOSOPHY OF ANARCHISM

called the collective unconscious-that complex of
psychological factors which gives cohesion to rt

society. Religion, in its later stages, may well be'

eome the opium of the people; but whilst it is vital
it is the only force which can hold a people to'
gether-which can supply them with a naturul
authority to appeal to when their personal interest.q

clash.
I call religion a natural authority, but it has

usually been conceived as a supernatural authority.

It is natural in relation to the morphology of
society; supernatural in relation to the morphology

of the physical universe. But in either aspect it
is in opposition to the artificial authority of tht:

State. The State onLy acquires its supremo

authority when religion begins to decline, and thr':

great struggle between Church and State, when, as

in modern Europe, it ends so decisively in favour of

the State, is from the point of view of the organic

life of a society, eventually fatal. It is krecattsa

modern socialism has been unable to perceive this

truth and has instead linked itself to the dead

hand of the State, that everywhere socialism is

meeting its defeat. The natural ally of socialism

was the Church, though adrnitteclly in the actual

historical circumstances of the nineteenth century

it was difficult to see this. The Church wits so

corrupted, so much a dependency of the ruling

classes, that only a few rare spirits could see

THE PHILOSOPHY OF ANARCHISM

llrrolrgh appearances to the realities, and conceive
sor:iirlisrn in the terms of a new religion, or more
sirrrply as a new reformation of Christianity.

Wlrcthor, in the actual circumstances of today, it
is slill ;rossitrrle to find a path from the old religion
tr) ir ncw rcligion is doubtful. Christianity has so

corntrrrorrrised itself that any reformation that would
lrr: rlrrrslir: enough is almost inconceivable. A new
rr'[irliorr is rnore likely to arise step by step with a
rrr,r,v r;ocicty--perhaps in Mexico, perhaps in Spain,

lrcrlurps in the United States: it is impossible to say

rvlrrrrc, bccause even the gerrn of such a new society
is rrowhcre evident and its full formation lies
,L'r'ply lxrried in the future.

t irrn not a Christian revivalist-f have no
l.ligiorr to recommend and none to believe in. I
rrrlrr:ly a{Iirrn, on the evidence of the history of
rivilizrrt.ions, that a religion is a necessary element
irr rrrry organic society.$ And I am so conscious
ol' tlrc slow process of spiritual development that
I irrrr in rro mood to look for a nelv religion, rnuch
lcss cxlrr:c[ to find one. I would only venture one
.lrsrrrvulion. Both in its origins and development,
ul) lo its zcnith, religion is closely associated
rvitlr irrl.. Ileligion and art are, indeed, if not
:rllr.r'rrirlivc ruodes of expression, modes intimately
:rssor:irrlcrl. Apart from the essentially asthetic

fil,irr rr rrreiologir:ul cxplanation of this fact see Egrdgores, lry
I'iurr. Nlllrilr: (['ar-is, Jcun I'lory, l93B).
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nature of religious ritual; apart, too, from the

dependence of religion on art for the visualization

of its subjective concepts; there is, besides, an

identity of the highest forms of poetic and mystic

expression. Poetry, in its intensest and most crea'

tive moments? penetrates to the same level of the

unconscious as mysticism. Certain rvriters-and
they are among the greatest-St. Francis, Dante, St'

Theresa, St. John of the Cross, Blake-rank
equally as poets and as mystics. For this reason it
may well happen that the origins of a new religion

will be found in art rather than in any form of
moralistic revivalism.*

What has all this to do with anarchism? Merely

this: socialism of the Marxist tradition, that is to

say, state socialism, has so completely cut itself off

from religious sanctions and has been driven to

such pitiful subterfuges in its search for substitutes

for religion, that by contrast anarchism, which is

not without its mystic strain, is a religion itself' It
is possible, that is to say, to conceive a new religion

developing out of anarchism. During the Spanish

Civil War many observers were struck by the religi'

ous intensity of the anarchists. In that country of

potential renaissance anarchism has inspired, not

*It may not be without significanee that the most authentic types

of *od".n art-the paintings of Picasso or the sculpture of llenry

Moo."-.r"a"ed in creating symbols whose nearest parallels are to

be founil in the magical accessories of primitive religions'

THE PHIIOSOPHY OT ANARCIIISM

only heroes but even saints-a new race of men

whose lives are devoted, in sensuous imagination

and. in practice, to the creation of a new type of
human society.

These are the resounding phrases of a visionary,

it will be said, and not the practical accents of
ooconstructive" socialism. But the scepticism of

the so-called practical man is destructive of the

only force that can bring a socialist community

into existence. It was always prophesied, in the

pre-war years, that State socialism was a visionary

ideul, impossible of realisation. Apart from the

fact that every industrial country in the world has

heen moving rapidly towards State socialism during

the last'quarter of a centurye there is the example

of Russia to prove how very possible a central

organization of production and distribution is, pro'

viderl you have visionaries ruthless enough, and in
this case inhuman enough, to carry an ideal into

practice. I do not believe that this particular kind

of social organization can endure for long, simply

because, as I have already suggested, it is not

organic. But if such an arbitrary (or, if you prefer

the word, Iogical) form of society can be established

even for a few years? how much more likely it is
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that a society which does not contradict the laws of
organic growth can be established and will endure.
A beginning was being made in Spain, in spite of
the Civil War and all the restrictions that a condi-
tion of emergency implied. The textile industry of
Alcoy, the wood industry in Cuenca, the transport
system in Barcelona-these are a ferv examples of
the many anarchist collectives which were func-
tioning elliciently for more than two years.* It
has been demonstrated beyond any possibility of
denial that whatever may be the merits or demerits
of the anarcho-syndicalist system, it can and does

work. Once it prevails over the whole economic life
of the country, it should function better st"ill and
provide a standard of living far higher than that
realized under any previous form of social organiza-
tion.
' tr do not intend to repeat in any detail the syndi-
calist proposals for the organization of production
and distribution. The general principle is clear:
each industry forms itself into a federation of self-
governing collectives; the control of each industry
is wholly in the hands of the workers in that in-
dustry, and these collectives administer the whole
economic life of the counny. That there will be

something in the nature of a parliament of industry
to adjust mutual relations between the various
*See Social Reconstruction in Spain, by Gaston Leval. Also Alter
the Reuolution, by D. A. de Santillan.
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collectives and to decide on general questions of
policy goes rvithout saying, but this parliarnent will
bc in no Eense an administrative or executive body.
It will forrn a kind of industrial diplomatie service,

adjusting relations and preserving peace, but
possessing no legislative powers and no privileged
status. There might also be a corresponding body
to represent the interests of the consumers, and to
arrangc questions of price and distribution with the
collectives.

Admittedly there will be all sorts of practical
difEculties to overcome, but the system is simplicity
itself cornpared with the monster of centralised
state control, lvhich sets such an inhuman distance
betwcen the worlcer and the administrator that
there is room for a thousand dilficulties to inter-
vene. Once you make subsistence and not profit
the motive for association and rnutual aid, there is
everything to be said for local control, individual
initiative and absolute equality. Otherwise we may
lre sure that some dews ex machina rvill be control-
ling thin6s for his own benefit, and perhaps putting
l spoke in the rvheel for his own sadistic satisfac.
tion.

Thc only other practical problem to consider at
this stage is what I will call the interpretation of
equity rather than the administration of justice.

Obviously the great mass of civil and criminal pro-
ceedings will simply disappear with the disappear-
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ance of the profit motive; such as remain*un-
natural acts of acquisitiveness, of anger and self-
indulgence*will to a great extent be dealt with by
the collectives, just as the old manor courts dealt
with all offences against the peace of the parish.
If it is true that certain dangerous tendencies will
persist, these must be kept in check. 'oKept in
check" is the clich6 that first springs to the mind,
but it indicates the repressive methods of the old
morality. The more fashionable rvord would be

"sublimatedr" and by this we mean the devising of
harmlers outlets for emotioual energies which,
rvhen repressed, become evil and anti'social. The
aggressive instincts, for example, are expended in
competitive games of various kinds-the most play'
ful nation is even now the least aggressive.

The whole case for anarchism rests on a general

assumption which rnakes detailed speculations of
this kind quite unnecessary. The assumption is

that the right kind of society is an organic being-
not merely analogous to an organic being, but
actually a living structure rvith appetites and diges'

tions, instincts and passions, intelligence and

reason. Just as an individual by a proper balance

of these faculties can maintain himself in health,

so a community can live naturally and freely, with-
out the disease of crime. Crime is a symptom of
social illness-of poverty, inequality and restric-
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tion.* Rid the social body of thcse illnesses and

you rid society of crime. Unless you can belicve

this, uot as an ideal or fancy, but as a biological

truth, you cannot be an anarchist. But if you do

believe it, you must logically come to anarchism'

Your only alternative is to be a sceptic and authori'
tarian-a person who has so little faith in the

natural order that he will attempt to make the

world conform to some artificial system of his orvn

devising.

I have said little about the actual organization

of an anarchist community, partly because I have

nothing to add to what has been said by Kropotkin
and by contemporary syndicalists like Dubreuil;1
partly because it is always a mistake to build
apriori constitutions. The main thing is to establish

yor" principles - 
the principles of equality,

of individual freedom, of workers' control' The

I Iior a scientific demonstration of this fact, see What Ve Put itt
Prisott, by G. V. Pailtholpe, M.D. (London, 1932) and the same

author's official report on The Psychology o! Delinquency (H'M'

Station"ry Office). An earlier treatment of the subject from the

anarchist'point of view is Edward carpenter's Prisons, Police anil

Punishment.

!;ee A chacun sa chance, by Hyacinthe Dubreuil' (Paris, Grasset'

r935.)
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comrnunity then aims at the establishment of these

principles from the starting'point of local needs

antt local conditions. That they must be established

by revolutionary methods is perhaps inevitable'

But in this connection I would like to revivo the

distinction made by Max Stirner between reoolu'

tion arrd insurrection. R'evolution 'oconsists in an

overturning of conditions, of the established con-

dition or siatus,the State or society, and is accord'

ingly a political ot social ac:.", Insurrection oohas

foi it, unavoidable consequence a transformation

of circurnstances, yet does not start from it but frorn

men's discontent with themselves, is not an anned

rising, but a rising of individuals, a getting up'

withJut regard to the arrangernents that spring

from it." Stirner carried the distinetion farther'

but the point I wish to make is that there is all thc

differenie in the rvorld between a movement that

aims at an exchange of political institutions' whiclr

is the bourgeois socialist (Fabian) notion of rt

revolution;urtilnmovementthataimsatgetting
rid of these political institutions altogether' An

insurrectior, ih"r"fore, is directed against the Statc

as such, and this aim will determine our tactice'

It would obviously be a mistake to create the kinrl

of machinery which, at the successful end of t
revolution, would merely be taken over hy tht:

leaders of the revolution, who then assume the

functions of a government' That is out of the fry'
32
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ing lran into the fire' It is for this reason that the

,i,'i,r,, of the Spanish Government' regrettable in

tlrlt. it leaves the power of the State in still more

nrllrlt:ss hands, is to be looked upon with a certain

irrlilTcrence; for in the process of defending its

,l*i*r,rrr" t6e Spanish Government had created' in

t1,.. f.,'* of a standing army and a secret police, all

ri,,r i,r.t.**ents of oip""io"' and there was little

1,,',,*1r"., th:rt these iristruments lvould have been

,tin,',,.a"i1 hy the particular group of men who

woultl have been in control il the war had ended

irr :r ()overnment victorY'
'l'lro natural weapon of 

'tt" 
working classes is the

ntrilit:, tntl if tr arn toltl that the strike has been

trirlrt antl has failed, I must reply that the strike

rrn ir stratcgic force is in its infancy' This supreme

l)(lw(:r' *tri"l, is in the hands of the working classes

Iurs rtt:vor yet been used with intelligence and with

r'rrrritgo. llhe general strike--our General Strike

,l'l()2(r,forexample-isanimbecility'Whatis
rcrlrrirt:tl is a tlisposition of forces in depth' so that

tlrr vitst resources of the workers can he organised

irr srtplrrx't of an attack on a vital spot' The State

,; i;:-';',,. vnlnerable as a human heing' and can be

l,ill,',| hy the cutting of a single artery' But you

,',,,*l .tt,l that surgeons do not rush in to save

tlrr vir:Lilrr. You must work secretly and act

,,rvil'tly : lltt: cvent must be eatastrophic' Tyranny'

rvlrrlltrrr of it person or a class' can never be

33
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destroyed in any other way. ft was the Great
fusurgent himself who said: ooBe ye wise as

serpents."
An insurrection is necessary for the simple

reason that when it comes to the point, even your
man of good will, if he is on the top, will not
sacrifice his personal advantages to the general
good. fn the rapacious type of capitalism existing
in this country and America, such personal advant-
ages are the result of an exercise of Iow cunning
hardly compatible with a sense of justice; or they
are based on a callous speculation in finance which
neither knows nor cares what human elernents are
involved in the abstract movement of market
prices. For the Iast fifty years it has been obvious
to anyone with an enquiring mind that the
capitalist system has reached a stage iu its develop-
ment at which it can only continue under cover of
imperial aggression-at which it can only extend
its markets behind a barrage of high explosives.
But even that realization-the realization that
capitalism involves a human sacrifice beyond the
lusts of Moloch-even that realization has not per-
suaded our rulers to humanize the social economy
of nations. Nowhere-not even in Russia-have
tley abandoned the economic values upon which
every society since the Midille Ages has vainly tried
to base iteelf. It has only been proved, again and
again, that on the question of spiritual values there
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culr he no compromise. Half'measures have failed
nrrrl now the inevitable catastrophe has over'

wlrr:luted us. Whether that catastrophe is the final

trrrroxysln of a doomed system, leaving the world
rlnrker and more despairing than everl or whether

it ir the prelude to a spontarleous and universal

irrrurrection, will depend on a swift apprehension

ol' the destiny that is upon us. Faith in the funda'
rrruntul goodness of man; humility in the presence

ol' nltural lawl reason and mutual aid-these
nro the qualities that can save u8. But they must be

rrnified and vitalized hy an insurrectionary passion,

l {lume in which all virtues are tempered and clari'
ticrl, and brought to their most effective strength.
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Poetry and
Axrarehisnsn

by Herbert Read

6/6 post fuee

olt is a braue, stirring and ffirmatiae book,
written by one ol tha best informed, and alert-
m,inded men in a perplexed generatinn.'

-The 
Listener.

'I freely confess-indeed it giaes me pleasure
to confess-that it is a aery Long time since I
haae been so excited about a book. . . . lrs
lucidity is admirable; its sanity is superb; its
wisdom blows lilte a great clean breath ol fresh
air through all the hot-air and general de-
o xy genation o I so - calle d' o 

le I t" thn u ght to - day J

-Ethel 
Mannin.

'Amid, all the terrors and turrnoil of our days,
this book appearE as a bright star and fills us
with new hope. It is the harbinger ol a poet
who has realised. that any creatioe work must

foreaer be a striaing and searchimg after new

forms of expressian, and. therelore ultirnately
r ea olutionary and anarchistic 

" Rudolf Rocker.

The above book and other Anarchiet literature
may he obtained from

FREEDOM PNESS DISTRIBUTORS
9 Newbury St., London, E.C.l

(Complete list of booke and pamphlets in etock
rent on requeet.)
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