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Waile it does not seenc flifi,cult to deal zar.'tlo

Mr. Blatch/ord's yaairu contentt'on, naanell, thal naaru
is utathout fr.eezlall,-fot. alt is only ?tecessary to descrobe

tlta's as a plat'n nusstatetnent of fact,-yet tltere cata

be ruo dowbt that tltet.e is a zuudes?r.ead dernand /or a
sh'aig/ztforraard p/nlosoy'ltical preserztation of th,e case

for Ckre'stlane'ty, an the lernts (as nearly as ma1 be)

of ntotlern Sct'ence.

Ft als not casy to lte both sirtple, luutl, and bra'ef ;
lto?' cazt o:nylfix'l7g hhc a cona?lele or lrtrtal denaonstratioru
o/ the y'riruciples ltere laed down be attempted, un't/tiru
tlae scope of a poputar y'antpltlet, eucn tf tt lay walthiru
th.e writeis lozlers to do so.

But t/ze ofu'ect of t/ais essalt rc to lteQ tltose who
catenol see the wood for t/te lrees, lo forna sotne itlea o1f

tlre lines alorug zukic/a orderly t/aouglzt t's possable ;
ratlter tltan to add to tlte aanthes qf controaet.sy.

If "rrl of its saggesta'ons let a ray of pure lig/tt
a'ru.to th.e darkruess of doubt or dfficully, t/'tc zurr.'lar zuill
be well cottlcnl.

,.WHAT IS TRUTH ),,
(A Reply to Rohert Blahhfortl.)

Nineteen centuries-. ago, there was given to
irunranity a plairr outline of the plan " of the
tt ni verse, --plai n enou gh_ for- th e sjrnpl s5t to fol I ow,
and yet sweeping euorrgh for all brrt the most
strenuously pure to coutradict, wherever its demands
carne into conflict with their cherished. traditions
and persorral ideais.

The plan was giverr by Jcsus, aud was frrlly
workecl orrt irr his owll lrirth, li[e, <leath, orri
after-appearallce.

Even those wlro accepted the plan had a
difficulty irr really believiig the whole of it.
Because to believe in it fu1ly you have to be
perfectly pure and free from prejirdice, and such
a state of mind is not at all easy to be reached,
Ogly a constant strrrggle to be sincere at all costs
will give us a real grasp of the plan.

So that huurarrity lost no time in wateriug-
down the plan to srrit its own convenieuce, arrd iL
a few centuries it even became a crilne to circulate
copies of the plan, in the lauguage of the commou
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people. 'l'he official interpretation of the pian
became a ruost valuable rnonopoly, yielding rnost
profit_ when given in the iuteresti of the ruling and
weaJll1y classes-; and in course of tirne the plair was
so hidden rrnder rnorrutains of falsehoodl that it
ceased to be undelstood at all. Ilecarrse men can
only enter into what is sornewhat farniliar to thern.

. Il-owever, the loss of the plan, and the corrup-
tion of its interpreters, drove men to rnake enquiiy
for themselves. They insisted on printing-and
circu.lating popular ediiions of the p1in, and- gave
rnuch study to its meaning I and made fresh attempts
to carry out its teaching,-but they were sti1l a long
way from its pure interpretation.

Arr.d a new difficu.lty arose. Owing to the
destruction of all the oldest copies of the 

-'plan, 
by

enraged Conservatives, it becarne doubtfirl whether
the copies we still have were really correct. And
gnough disagreement in points of detail was found,
in the four chief versions of the plau, to throw doubt
upon the rernaiurler.

Moreover even those who favoured the plan
deemed it Utopian, and irnpossible to be set up iu
practice I so that distrusf of the plan became
general ; and the people retrrrned lo a sort of
Nature-worship,-which they reckorred would at
least secure the health of the body, if not of the mind.

And now arises Robert Rlatchford, an apostle
of this worship of lrlature (under the rrarne of en-
vironment and heredity), and offers to clestroy the
last ciaiurs of the plan, to humau obedieuce and
belief. But he neither understands the plan, uor
has he studied Nature closely enough to 

-find 
ont

the plan from " l-ler."

!'or it goes without sayiug that either the pian of
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Nature rnust be the sarne as that of Christ, or else
Christ was an impostor.' Because the laws of
Nature rnrrst be the laws of God, if we are to have a
God at all. Roth Blatchfold and Jesus agree to that
extent.

But what are the '( laws " of Nature ? What
do we know of thern ?

Law is the relation between cause ancl effect.
According toJesus, Love (or Spirit) is the primary
Cause, anil Uatter the effect. According to Blatch-
ford it would seem that Matter is both cause and
effect, and the word ttlaw " is used as a kind
of courtesy title to describe the order of things.

Now nobody ever said the order of things was
perfect, or divine, or even orderly. In Nature (as in
Society) we see both ordel and disorder, health aud
disease. It does not follow that disorder and disease
are either natural, or social. That is, unless evil
and good are eqtrally ttatttral, arrd eqtlally the result
of law.

I shall call that '( rraturzll " wltich is orderly
and healthfirl, ancl (' Nature " to 1ne lneans t'health,"
or zaholeness. IIow, then, shall I accottnt for disease ?

Is not disease part <-rf the whoie ?

Well, as at ? fs a cancer or a tttmour part of
the human body ? Is a thief part of our distli-
butive system ? Is a false balance part of our
system of weights and rneasures ? Is a boiler explo-
sion part of engineering, or war essential to trade ?

Is divorce part of rnarriage, or cold part of
heat, or tlarkness part of light ? I;et us not talk
rneaningless cant !

Re it noted theu, that while in the Universe we
see both order antl clisorcler, we do not tegard these
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as equally valid, necessar;r, and lawfirl ; equally per-
manent, real, and natural.

But if all effects are the result of law, then law
must produce disease as well as health ? But wh<>
said that all effects were the resrrlt of law? Law is
the relation between Caus_e and Effect, aud thorrgh
there is one law there rnay be rnarry carlses. Becauie
each effect may become a partially'indepeudent cause.

. ..Blatchford says this is rot, aud incornpre-
hensible; but that is because he argues about ii in
abstract terms, instead of coming down to the sirnple
natural explanation.

Blatchford eontends that becarrse lllatl is the
result of ireredity and environrnent, therefore he is
not free. But suppose orrr heredity is a heritage of
freedom, and suppose our envirorrnrent is au envii-on-
ment of freedom ? Ale they, or are they not ?

Freedom iu heredity is the power to choose
your character. F'reedom in environment is the
power to choose your euvironment. We certainly
have power to choose our character, for life is a suc-
cession of such choices I and as we choose, so wili our-
characters change. We also have power to choose
our environment, aud we do perpetually choose.

" Br1t," says Blatchford, " the choice is an
iliusion. Your inherited character decides before-
hand what you shall choose.,,

If that weLe true, Rlatchford,s case would be
complete. But jt is not true. Man has no fixity
of charactel which determines his choice, nor is
there any force in his envirouruent that cau com-
pe1_ his_ choice, in ttre decision between good and
evi1. Let us exaruine the facts. And -irere 

we
come to the medium.

What rr:edirrm ?
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Wel1, we cannot conceive of a Cause acting in
or upon noth.ing / That in which (or upon which)
the Cause acts, is the mediurn, and the material
universe is the effect. This rnedium is corusca'ousness.

Consciousness is the fusion of intellect, wi11,
and. passion. .Intellect is seeing. Will is doing.
Passion is feeling.

One of the lowest forms of passion 'we observe
is ca1led " chemical affinity." A iow forur of intelli-
gence appears in the formation of crystals, and the
lowest form of will we call '( momentum."

Intelligelce gives forru and order to things,
will gives motion, and passion gives force.

That which sees, does, and feels, we call a
personality, an-individual, a soul. Some people call
it a quantity of " matter," but they dontt Enow what
they mean by that. Funny men l

t\e only thing we kuow aborrt nratter is, that
it is drlar.'ded. Aborrt this we are ccrtaiu.

But we already sllspect that atoms of matter,
though divided, are yet divisions of a parent subj
sj-uo-"", -wirich we call " Ether." And the ouly
distinction between ether and matter is, that ether
is not divided.

Divisiol, parturition, and materialisation ap-
pear _t9 be the same -thing. Matter appears to 6e
1iteral1y " born " of Ether,-divided frorn it into
particles.,-not dead particles, but pulsating centres
of conscrousness.

Not until this division takes place can there be
set up between particle and particle those reactions
from which the sense-perceptions are developed.
These se_nse-perceptio-ns_ are built by our intellig6nce
into our knowledge of the outside worid.
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But the Ether, or rrniversal consciousness) per-
rneates all things, and acts upon us from '( within.,,

" Within," means merely " uot through the
channels of sense." An idea or plrrpose produced in
us by the working of our own cousciousness, or by
the direct contact of our consciousness with that of
another, would be said to come frorn " within I " but
no exact spacial meaning can be attached to this use
of the word.

Briefly, we may summarise it thus,-There is
one medium or substance, which is Conscionsness,
known to Science as Ether. This cau only appear
as a concrete effect, by srrbdivision ; as " concrete )'

means palpable to the sellses, an<i there carr be no
sense relations until there are separate particles to
be externally related to each other.

This subdivisiou of Ethereal Consciousness is
the birth of " Matter," of separate particles, of separ-
ate momentum or inertia I in a word, of self-will.

How this process carne about, Science cannot
explain I because Science strives to regard the Ether
as a mechanical fluid, aud no mechauical theory can
possibly describe the phenomenon.

But if we regard the Ether as universal Con-
sciousness, it is not difficult to suppose that
Consciousness capable of knowing that it might be
subdivided into its own elements, and capable of so
dividing itself ; or, if you 1ike, of inspiring its own
elements to separate themselves; and thus to create
concrete atoms of minute intelligence and valency.

Science tries to conceive of the Ether as a fric-
tionless fluid, which is yet capable of exerting force
upon matter. But since friction is due to the iuter-
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locking of particles with each other, and their
cohesive attractions for each other ; it follows that
frictionlessness cannot be obtained by any mechanical
or external transmission of force from one particle
to another, but oniy by individually perfect obedience
on the part of each atom to some guiding impulse
which marks out its path in common with all the
other atoms concerned.

_To_say, then, that Ether is frictionless, is to
say that it is both intelligenl and unanimous. To
say. that_ matter exhibits friction, is to say that re-
actions between particles have power to obstruct the
guiding impulsd; because the 

-guiding 
impulse does

no-t act upon the particle mechanically (i.e. by trans-
miss-ion from particle to particle), buf directly,-that
ts, tlu'ough itiintetligenc'e,-which may, or riay not,
respond.

A good example of this, would seem to be
afforded by.the-hysterCsis of irou, when subjected to
a rnagnetising iuflrrerrce.

Perhaps. a better example stil1 is yielded by
sorne pecrrlia-rities of electrolysis. Electroiysis is th'e
separation of atoms from one another by-electrical
attracti.on ; and it appears that in any solution,of a salt
w.high it is proposed to split up by this means, sonte
ol tlte alonas are ruore willeni to be sefiat,ated tlzan
o/-/ters, are _already partly dislociated, in fact; and
therelore do not require the usrral electro-motive
force to effect their disunion.

Rut for those who are unfamiliar with these
phenomena, a simpler instance can be supplied by
gravrtatlon.

We conceive of gravitation as an ethereal im-
pulse acting upon eviry particle of matter, tending
to make it approach every other particle.' 1.his ii
suspiciously like a mechanical defiriition of Love.
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Ilowever, the point is, that this tends to result
in eouihbrru*!, intlie pro<luction of a common 1evel,

where gravitation itseli does not interfere with free-
dom of-movement in any direction' on the surface of
a sphere. Our globe is approximately such a sphere'

Given the very smallest portion of intelligence
and power of choice to a parti6le of matt-er, and it is
evia6ot that these particl6s can easily aud frequently
<,"i ;rrto oositioni where there exists a practical
Eouilibriuiu between the total ethereal impulse and
th^e mechanical reactions between particle and par-
ticle.- and under these circumslances whatever
i"iiilti"" a particle possessed woulrl have- some p1ay,

a"d "o"fd 
iorm th6 actual fllears of self-evolution

into more cotrplex cornbiuatious and activities'

Phvsical Science observes nrarry phetlonlena
which o6ittt to this power of initiative itt atorns, jtrst
;r;" Jbt"tve it also irr plants and auirtrals' Ilutthis
i"iii"ti". ii not absolute and unconditioned, -it is

relative.

That is to say, that whiie there is an undoubted
,ro*"t of 

"t 
oice, there is not an unlimited' number of

Ifi"i""ii""t to choose between' In fact,-there are

o"fy t*o ways of choosing,-narne1y, Right and

Wrong.

Io choose rightly, is to obey -always 
the ethereal

imoulse, and to m&e always into those circumstauces
;t[;" id is most keenly feit. This is right, because

that impulse is the impulse ol- a unanrmolts wkote,

;;;;"i;;f i.t the good ofthe whole, aud the ultirnatelv
frui"ro"io"t and frictionless movetnent of every part'

To choose wrongly, is to choose to follow the

attraction of some patli6ie or particles which is feit
;;il;;il"d to thi ethereal iripulse, and which does

;;;t: f* the equilibrium, fr6edom, and welfare of
the whole'

rI

The ethereal impulse is the impulse of Love I
and according to Jesus, God is Irove, and is the Parent
of all.

This impulse is ever present with us, thoggh
we may easily distract our attention from its indica-
tions, and absorb ourselves in some special relation
with our immediate surroundings I " the cares of the
world, and the deceitfulness of riches."

This power of bestowing our attention rvhere
we will (to sorne extent, at least) is the measure of
our freedom and our responsibility. Beyond this
power we cannot sin.

Jesus is very outspoken on this point. " If ye
were b1ind., ye would have no sin; but now ye say,
t'W'e see,' your sin remaineth."

Or again, " If I had no1 come ano spolen unto
them, they had not had sin I but now they have no
excuse for their'sin. If I had not d.one among them
the works which none other did, they had. not had
sin; but uow have they both seen and hated both me
and my Father."

They had not had siu, because it is not,always
easy to distinguish between the influeuce- of Love,
and the attraction of a considerable part of our very
attractive environtnent.

Indeed, only the purest and most strenuous
souls succeed in this; and their success becomes a
kind of secondary, or derived, practical stand.ard..
It becomes what we call the science of Ethics, or
Morals. But this science is at best merely a coun"teL-
check upon Love; and without Love is as useless
as a chart without a cornpass.

It is the attractive power oF onr own circle in
seducing us from the ethereai impulse (the Spirit of
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the Whole, or Holy Spirit), that leads Jesus to say,
" If any man cometh unto me, and hateth not his
own father, and mother, and wife, and children, and
brethren, and sisters, yea, and his own life also, he
cannot be my disciple."

In other words, he that would embrace pure
love must hate sentimentalism. But as long as a
mau retains auy sentimentalism (and Blatchford has
plenty) he will rebel at this.

But 1et us return to our atom. It won't mind.

We are to conceive of evolution as a gradual
.progress of atoms to higher and nrore intelligent
combinations, by fideiity to the ethereal impu.lse.
Degeneration is no ilrore a part of evoltrtion, than
decay is a part of growth I though some writers have
the efrrontery to include both as part of the sarne
pfocess.

Evolution does not progress by the survival
of the fittest. If all were equally fit, or ceased to pro-
gress towards higher fitness, they would stil1 survive.
Itrvolution progresses b1 t'ncreasingiitness, uot to our
external environmeut, but to the purpose of God.

We canuot " fi.t" ourselves (that is, adapt our-
selves) properly to the good and the evil in our
environment at the same time. Ilence the evil often
wipes out the fittest. That is what proves it evil.
But when the evil has wiped out the frttest, it hates
itself, and destroys itselt and so the good survives.
The evil cannot agree, but the good can.

The ethereal impulse produces higher " Varia-
tion," it influences " Natural Selection," and it aids
the survival of some of the fittest. Without it,
variation would be chaotic I natural selection would
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be base, and the conservative elernent alone would
survive. Great is the blindness of those who seek
the cause of progress in external conditions alone I

They will never find it.

It will be seen that this view of evolutiou gives
a direct answer to Blatchford's quesiion, " Did man
make hirnself ? " Undoubtedly rnan had a consider-
abie share in his own making.

Wherever man followed the ethereal impulse,
God made him. Wherever he deserted. it, he macle
himself. That is to say, he made himself as far as
the materials and mea11s at his disposal a11owed.
Some of these means were placed at his disposal by
the evil of others, and some by God. Some of his
evil choices were determined more by others than
by himself. These others had a hand in making
him too. F'or their share they rnust answer. For
God's shale, God will answer. For the man's own
share, he rnust a[swer hirnself.

Mr. Blatchford's contention that personal initia-
tive is merely heredity reacting with environment,
is a perfectly empty statement. It is about on a pa1
with the statement that everything is due to cause
and effect. No one can dispute it, because it tel1s
us nothing.

It does not touch the question whether God is
in our environmeut, and ,rihetherwe can disobey
Him or not. It does not .touch the question
whether God is in our heredity, and whether we
can repudiate our sonship to any extent. It is a
grotesque evasion of the whole issue.

The simple fact is, that Mr. Blatchford has
got his mind confused between the ideas of Law,
and. Order, and he thinks that because it is im-

l

I
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possible- 
- 
for man to alter or violate Law, it is

impossible for him to interfere with Order. 'There
is no more common delusion than this.

The so-called " laws " of Science are not really
laws at all. They are merely observations of
natural Order.

" insides,"-it js what holds them i.-n being. Order
is me_rely their reiation to each other, -and rests
entirely on personal choice.

The proof that Law does not determine choice,
is that we do not all choose alike.

Atoms do not choose a1ike, plants do not
choose alike, nor do anirnals, uor men^.

Some choose what is rea1, and adds to their
being._ Others ch.oose what is unreal, and detracts
frorn their being.

The Law determiues what is real, but it does
not determine choice-or we should all be prosper-
ous automata.

Neither Science 11or Morals is concerned
directly with law, but only with Order.

The ten commandments are exhortations to
Order.

- A11 laws are psychic laws-that is to say, they
are laws of Consciousness.

A1l pain aud pleasure come to us from reactions
with other created beings like ourselves. They do
not come directly from God. I do not see that ihey
could directly come from God without violatins orir
freewill. They would necessarily be too iftense
to resist.
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, What we get from God, is the ca/aco'/1t to feetpleasure and patn.

When ll'e ignorantly violate the moral order,
we may-or m_ay not suffer much ourselves, though
we are bound to carrse sufferins sornewhere. gllt
suffering rlay be most unjustly"distributed., because
ute do th-e diltf iblttiTg ourseiaes. This is the profound-
est truth of Socialisnr. Rill Hicks nlay suffer more
than he personally deserves, but not more than is
necessary to prod Society into consciousness of the
errgr of its ways. 'I'aking Society as a whole, the
suffering is just, because iI is the direct consequence
of the total action of Societv.

But when we violate zur c0?osc?'ousness of what
is right-that is to say, when ute s?'n, we lose even
our capactty to fecl pieasure and pain-not altogether,
but to the extent that we have sinned. - This
happens by iaw, instantly, and with absolute in-
dividual justice.

_ Sin being a violation of the inner order, it is
the inner perceptions that are forfeited thereby.
Joy and sorlow disappear, and only the pleasures
and pains of the senies rernain. The life of the
Soul withers at its root.

Just as t-emperance, in the body, brings the
senses to their fullest perfection, and. intsrnperance or
mere asceticism degrades them-so sinceriiy, purity,
and ,courage, in the Soul, bring inteilect, will, and
passion, to their keenest fulness of life ; both in joy
ard sorrow. While levity, lust, and cowardice
reduce a man below the-'1evel 

' of a chattering
monkey. This is just, inevitable, and by no means
cruel. It is the Law of perfect Love.

These considelations have an important
bearing on the teaching of Jesus about the -further

t{
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stages of existence. A rnan who lives for the senses
alone must necessarily suffer acutely, in an environ-
ment froru which sensual pleasures are exclrrded..

I take it that the parable of Dives and Lazarus
is a conscientious, but uot necessarily literal, attempt
to convey this truth to the popular mind. Iu the
world of sou1s, where ouly soul counts, Dives is re-
presented as tormented with a desire to gratify the
cravings of sense,-a desire which consumes him
like a flame. He is informed that this cannot be
gratified. There is no physical escape. But there
may be a utot'al.one. fndeed, there must be.

Lazaru.s, whose eartirly occrrpation was not of
an anti-socia1, soul-destroying kind, finds hirnself iu
Abraham's bosorn,-which l take to rlean, in the
bosorn of his kindred,-and the gulf fixed between
him and Dives is ruerely the perpetrration of the gulf
of misunderstanding and contemptuous injustice,
wlriclr separated Dives frorr Lazarus on earth. It
can only be crossed by resolute aspiration and
humility. It can only be removed by rnan's repent-
ance, because it was lut t/zere b1t tnaru's st.ra. Dives is
not represented as repentant, and does not yet aspire
to wolking his way out. He does not even know
that there must be a way out. He cannot even
realise that it is futile to warn his brethren against
a similar fate. The pangs of hell are not 1o be
avoided by fear, but by the exercise of truth
and love.

If men heed not the prophets who testify of
these, neither will they heed the warning of a de-
parted sou1.

Once rnore, then, Law does not determine
what we sha11 choose, but it measures out to our
inner consciousness the exact result of our choice.
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Not in pleasure and pain, but in pqwet' to /ee/,
Contact with our environment, through the senses,
and with other intelligeut beings like ourselves,
brings the pleasure and pain.

A11 Order, we, together with the rest of the
Creation, make for ourselves ; whether in this life or
the next. A11 injustice is the disorder that we (and
other things) rnake, by rejecting the ethereal
impulse that woulcl guide us into perfect harmony.
If we take the responsibility of rejecting this
impulse. the responsibility remains- with u,s.as iong
as we go our own way I and embodies itself in pain-
ful consequences. If we follow the ethereal impulse
of l,ove, -the guidance and the responsibility are
God.'s, and the general result is to red.uce suffering
and assist Order. Though we may srrffer personally,
we gaiu in being, in power to feel, in power to
achiEve, in power to endure, and also in p_ower_ to
eniov. We have companionship with all nol:ile
soirls,-not merely with irurnart bo^dies, through thc
senses.

'Ihe Order of the Universe cannot be just,
until all are perfect. For all sin produces.disorder;
and injustice and disorder are the sarne thing.

But Law is absolutely just, here and now,
instantly. It does not enforce obedielce, but it
enforcei the consequences of both obedience and
disobedience. It tates effectupon the consciousness
itself. without intermediary. - The justice of the
perfect Order may be a thing of the future ; but the
justice of Law is swifter than thought.

It follows from this, that there are two kinds
of iustice,-external and. internal. The justice of
Or"der is equal welfare for a1l, a thing hardly yej to
be definedi rnuch less realised. The Justice of Law
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is to give to every man the best tltat loe r able to
recea'ae. We get it now.

The Socialist aims at the first kind of justice,
and doesn't want (in theory, at least) to do more
than his share. The Christian realises the second,
and knows that, whatever he may lose or sacrifi.ce,
he is all right, and. cannot go too far. He knows
that only by waiving his fu11 share of external justice
can he effectively disarm evil and possess the ideal.

There rea11y can be no possibie truce between
the consistent Sociaiist and the consistent Christian.
Their methods only overlap where they happen to
be inconsistent. The man who aims at external
justice for its own sake, will inevitably rnake for a
position of authority, where he can bring the coer-
cive powers of hrrman governrnent to bear, in sub-
duing rnen to his rnechanical scherne of order.
Christ himself was tempted to do this.

But such schemes are bound to fail, because
they clo not recognise that the true object of life is
not an equality of pleasurable experience, b:ut t/ae
exparasion of the hwma?? consca'ousness. A pure con-
sciousness can extract limitiess delight from the
commonest pleasures.

And the consciousness can only expand by
fidelity to the ethereal impulse of I,ove within itself.
Fetter it by any external authority, and you im-
mediately lirnit its expaision, and may easily clipple
it altogether. The rnore widely any government
extends its would-be beneficence over the activities
of human 7ife, r'ru thc form of authort'ty (4.e. backed
by coercion), the narrower becomes the development
of the human consciousness, and the greater the
probability of its arrestment. For to be compelled
to take part in a good, which is not the result of
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one's own choice, produces servility on the one
hand, and priggishness and snobbery on the other.
No wealth-oiprosperity can compensate for this
detestable result.

Now if we airn first at the expansion of the
consciousness, in accordance with the declaration of
Christ, " I catne that they may have 1ife, and have
it abundantly," we do not concerll ourselves with
any scherne for the general bettertnent, nor aim qt
the establishrnent of atry economic system of
equality. I{ence we are not tempted to strive for
p6sitions of power and authority. But we do some-
ihins far more effective. We deal ideally with our
immidiate neighbours and circumstances' 'We are
perfectly truthful, perfectly loving, perfectly pure.
This eitabiishes an immediate and ideal equality
between us and them, and secures the immediate
expansion of our life and their life to the fullest
possible extent.

If the so-called Christian Churches made any
serious attempt to do this, nobody wouJd taEe any
further intereit in Socialism. But the Churches are
even now becomiug socialistic institutes in their
actual belief and policn-whatever.they may profess'
They don't like-to acknowledge_ it, -even to them-
selves; but to try and sit on the fence, in these
matters, is the same thing as cornplete surrender to
the enemy.

But apart from the official policy- of the
Churches (which is really socialistic as far as it
goes. arrd. poor at that), there is a leavetr of genuine
Individual^ Christians who are bright and shining
lights of purity, devotion, and tenderness. Doubt-
leis the Sbcialist movement contains marly such-
for membership of such a movement no more makes
a consistent Socialist, than membership of a Church
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makes a consistent Christian. Nothing is more
obvious than the differences which prevail among
Sociaiists-who nevertheless poke fun at the sect-
arian differences of the Churches !

Now although Christianity has no possible
ground of agreement with any kind of Socialism
that ernploys the coercion of government to further
its interests, and although it does not make
e0onomic justice its direct aim, it is bound by every
1aw of its being to lay down its life in the practical
realisation of the Socialist's most lJtopian dreams-
as a mere by-product of its spiritual existence.

It can hardly be necessary to remind my
socialistic readers of the essentially social spirii.
which has manifested itself in lives of pelfect
devotion to the colnrnon good, arnong thE real
followers of Christ. And again and again, reiigious
brotherhoods and sisterhoods have exhibited au
ideal co-operation, and sense of mutual need and re-
sponsibility, that left little to be desired.

I believe some Socialists are foolish enough to
blame them for not endeavouring to secure for
Society as a whole, the Order which prevailed
amongst themselves. But to do that, they must
have exchanged the method of inspiration for that
of coercion, and so done that very homage to the
devil, which Jesus repuciiated.

Ye cannot serve Irove and Prosperity.

Ye cannot serve I,abour and Capitai.

. To propagate Love, prosperity must often be
sacrificed. To serve Labour, Capital must also be
sacrificed. The sacrifice is a legitimate investment,
but it does not yield its matirial profits to the
rnvestor. We sow that which is perishable, without
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hope of leturn, and we reap a harvest of imperish-
able Love.

But directly we come in with our systems of
calculating profils, and compeliing theii uniform
distribution, the Spirit takes its flight, and leaves
us with a lifeless piece of machinery.

I repeat, that there can be no truce between
Christianity and Socialisrn, if Socialism is to mean
the compulsory application of an ethical system.

Blessed in Spirit are the poor, for theirs is the
kingdom of Love.

Blessed are the pure in heart, for they shal1
see God.

And except your righteousness sha1l exceed
the demands of Order and Morality, ye shall in no
wise enter the kingdom of Love.

'( OuL Father which art in heaven, Ha1lowed.
be Thy llan1e. Thy kingdom come. Thy will be
done, as in heaven, so on earth. Give us this day
our daily bread, and forgive us our debts,"as we also
have forgivell our debtors. And bring us not into
temptation, but deliver us from the evil one.')

I take it that God leads men into temptation
when they cannot otherwise be convinced that evil
zs evi1. To pray to be delivered from this, is to
unite ourselves more perfectly with the good, which
then delivers us.

It remains to deal simplylwith the main
incidents which ctistinguish the career of Jesus from
that of any other marr, and give him a unique claim
upon our consideration and fidelity.



22

Jesus must be regarded as the fulfihnent of
the I-raw, which gives to men the best that they are
able to receive.

In the progress of Evolution a stage had been
reached when three great streatns of hurnan effort
had reached their highest leve1, each by the cultiva-
tion of one side of the human consciousness, some-
what to the exclusion of the others.

The Greeks, by their cuitivation of intellectual
sincerity, had brought the human mind to a
beautiful accuracy and balance.

The Hebrews, by their passionate devotion to
an intimate God, had cultivated the heart into
profoundly charitable and hurnane ideals.

Thg Rornans, by the cultivation of virtue, had.
developed an organic energy of will that urade
them the custodians of Order throughout the civil-
ised world.

'fhe Ethics of Aristotle, the idealism of plato
and Socrates, the glorious visions of Isaiah, and the
rnoral grandeur of Rome, had beeu assirnilated aud
intermingled; and were waiting for the Man who
should unite thern all into one Perfect Life, and
should demonstrate their unity with the Order of
Nature, and with the absolutely perfect Law. The
soil was prepared. The arena was expectant.

A heredity without bias ! That was the first
requirement. _ Born of the gthereal impulse, weav-
ing-together his corporeal frame, atom-by atom in
peJfeg! -symmetry, within his mother's- womb,-
behold the ad.vent of the child Jesus !

Nursed by that impulse, in every fibre of his
being; loyal to it, so that it strengthened with his
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strength, and grew with his growth,-we observe
hirn qrrietly coming into a perfect hnrnan relation
with his environment.

Arrived at rnaturity, the impulse led him
apart, to review his position, to widen his aims, and
to be tempted of the clevil.

He realises that we rrrake for oruselves the
Order of Nature, arrd that rna.n, the highest iutelli-
gence within that order, has power over the rest.
Why not satisfy his huuger by utilising this power ?

Because that would be to deprive I,ove of its
privilege of caring for him. " Man doth not live
by breacl alone, but by every word that proceedeth
ou.t of the rnouth of Irove.t' Blessed loyalty !

tt Trlle," says the Tempter, " therefore cast
thyself down from the pinnacie of the 1'emple, and
ruren sha11 see that thou art the Chosen of I,eys.t'

Ilut there would be no love in the act; arrd to
detnancl of Irove the sanction of an act empty of
love, woulcl be to teurpt I,ove to stuitify itself.
" Thou shalt not teupt the l,ord thy Clod." Would
that we corrld remernber this in our praying !

Again the Ternpter: '( True, there would be
no love in such an act. But use your porver to
establish yourself as monarch of the civilised wor1d,
and think of the good you could do ! llhe manage-
ment of these things is rny province, and if you will
only come to terms with rne, I will place my whole
power at your disposal."

Ttre reply was sufficient. " Thou shalt
worslrip Irove, and I'ove ouly shalt thou serve."

So that Jesrrs was tempted, first to satisfy
huuger, then to satisf,v arnhition, and fiually, to
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satisfy His desire fcrr Order,-at the expense of
Love. Arrd He did rrot Yiclcl.

His forerunner, Johu the tsaptist, was a prophet
of Order. Jesus was the expouent of I,aw. Johrl
came fasting, and crying, " Prepare .ve the way of
the Lord !"

'lhat is to say, John felt that the ethereal
impulse was so readily choked by over attention to
the^ superfluities of life, that the first duty was to
put a',,v-ay all disorderly aud unrecessary things,
io give' the impulse 

-a 
chance to rnake itsElf

felt.* This was to prepare the way. Reyond this,
his message did not go.

Rut Jesus had so perfected every tletail of His
life in acciordance witli that irtrpttlse, that in Hirr
every act was consecratiotl, wltether in eating ancl
drinkins. in toil. ol iu conversat.ion. Ifis life was a
revelatiiir of the itrlterent power and beauty of the
comrnon lot. His tnere example was a urighty
power-" the shadow of a gleat rock in a wealy
iand."

He kindled an enthusiasm before which all
difficulties rnelted. His disciples did not fast while
FIe was with them-they had no need I His presence
was a constant inspiration. He wrought rrriracles.

What z.r a rniracle? Simply the restotation of
Order, by obedience to the ethereal impulse. Con-
sider, for: instance, what goes on in a humarr bocly.
It has a consciousness-that we know, for we are
It-so to speak. 'lhis consciouslless makes dernands
upon the 6oc1y, which the body obeys. . Not only do
tlie rnuscles ruove iu response to consciousness, bttt
ruery vital firnction has its corlesponding 11ervo1ls

network, through which the consciottsness organises
the consciousnesses of each tiniest cel1 into action
for the good of the whole.
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When the activity of the consciorrsrress is
feeble, cells may get out of hand, and start an inde-
pendent growth, of a tuberculous or other uature. Or
the phagocytes, which devorrr hostile germs, rnay be
produced in insufficient nurnbers I and then we
succumb to an attack of fever. But if an)r means of
stimulating the conscionsress can be found, there is
no reason why these degeuerative actions cannot be
checked, reversed, and the tissues restored to health.
We do not know the lirnits of the power even of the
unaided human conscionsness, if such a vagl1e
expression as ((unaided " be at all pernrissible. tsut
we know experimentally that its range of power is
very considerable.

Bnt if we add to this ttre iuflueuce of the
ethereal impulse, if we reflect that most atoms add
their freewill to that irnpulse, and that even if they
subtract it, it still dominates them in the main,-we
shal1 understan<l how readiiy any kind of change
tnay be prod.uced iu rrs, wheu oul consciousness is
fully united with the iurprrlse of creative Reing.

Srrrely if the perception of the rnarvellous
I,ove of God, eubodied in the life of Jesus, could
stir meu to reperrtance and the abandonment of sin,
and corrld raise thern to the highest pitch of heroisrn
and fidelity, it is not in the least surprising that it
should restoLe order to the physical 1ife, as well as
to the life of the Soul ?

Surely power over human intelligence lnust
include power ovel all intelligences less than human ?

The reasorr why we possess so little of this
power, is, mainly, that we lack sincerity. A sincerity
which would enable us to carry conviction to any
true mind, must also dlorninate atonrs. But if atoms
are more sincerely serving Clocl than we are, (and
this is pretty sure to be the case), how can we pos-
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sibly enlist the ethereal impulse on orlr behalt and
sway them to our will ?

On this point, the teaching of Jesus is most
literal and expficit. " If ye had faith as a glain of
mustard-seed," He says, " ye should say unto this
sycamine tree, 'Be thou rooted up, and be thou
planted in the sea,' and it would have obeyed you."
And His own action, in calming the storm upon
the water, was a rnost impressive verifi.cation of
this clainr.

To those who obiect that even if the Order of
Creation is to sorne eiLent in our hands, the power
to irrterfere involves a breach of the sanctity of the
true Ord.er,-I would make the obvious reply that
since this powel of direct ittterfereuce is dependent
upon perfect sirrcerity (r.'.a., uport perfect reverellce
for the trrre ()rcler)-just as conrpletely as the power
to have electric trauri depends upon the siucerity of
our obselvation of the couditious required -there is
no possible breach of Order implied, in the possess-
ion of power on such terrns.

Rut it must be conceded that there cotld be no
miracle r.'f tltere zaere n0 disordcr. 'Ihere could be
no healing, if there were no disease. There could
be no forgiveness if there were no sin.

Forgiveness, or fortltgiutttg, is the restoration
of the consciousness by the act of God. It is to the
Soul what healing is tb the body, or the cancellation
of a debt, to the debtor.

'fhe reality of forgiveness is the salvation of
the sinner. Because oth.erwise he is cmshed by the
reaction of his own iuiquity.

Forgivetress is a thing outside Orcler. It is the
mears by which Order makes drafts upon Law.
ttRepent," says Love, the Irawgiver, ((ttrat is, do
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what you can to restore Order arouud you-and Iwill restore Order within you 1,, Ilut ihe 
"or"i"g,of Jesrrs was more than that.

It was the entrarrce of l,ove, to restore Order,in Person-the rnandal"-61 r,awj incarnate. Bv i
l,ggical necessity, Disorder focu.sed itself againsi
Him. ; a-nd-r.howling that His claims were blaspfremy,
crucified Hirrr.

. He_had the power to resist, but He did notresist. Not thus could the ethereal impulse be en_
throned. ..Its.supremacy was never iu dinger. gut
lrrl]r belief in it, his realisation of Eternal Love,leading hirn iuto the pathway of Eternal Life,
ueeded confirmation.

Hence the reappearaltce of Tesus to His
disciples-whether ;n ffis own reauirirated body, oi
as a ternpolary rrraterialisation, is not to the purpose.
Suffice it that He satisfie<l thenr of the reaiitv'ancl
presence of I{is Sorrl. arrcl of the continued fellow_
ship of the irrvisiblc with the visible.

And the seal was s_et _upon this truth, by the
dematelialisatiou of His body, either before'or"after
appearing to l{is disciples.- 

. 
The bodv was of no

more use.

Sorne conteud that the assurance of a better
Order, in the futrrre life, detracts from our effortsin the preserrt. Rut t6is_ objection i, "tifair4because.we can only enter the tirre Order t "i"ufi.i]by striviug witlr ail our rnight for its establishrneni
here.

Nevertheless, it is not for Order that we strive.It is for that Love which is the fulfil1ing of the Law.

THE END.

1.,


