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In the New Testament, the symbol of the deronic is used of warped
institutions in the ordering of society. "'Satan’ and 'Deelzebul!
are nanes for warped institutions" (1). Iehind the "powers that be"
in the world, there are angeloi, daimoniai, archal, oxollnies ., there
are the "world rulers of this present darkness", the '"rudinents of
. the world" (2). It is fron the word exousia, authority, that we derive
our word exorcisn, and in the New Testament it is both a theological
and political concept. It is very probable that the demonology which
is assuned by the New Testanent writers derives from the widespread
agstral beliefs of the periocd, and there is a central therme of cosnic
warfare, involving heaven ags well as earth, and involving a great
arny of invisible beings (3). "It is these invisible beings who in
sorie way...stand behind what occurs in the world." (4) .

The .coning of the Kingdon of God and the liberation of man is seen,

both in the Gospel exorcisms and in the thinking of Golatians and
Colossians in particular, as being nonifested in the freeing of man

fron slavery to the deronie: powers. The exorcisms in the Gospels are
"signs of the coning of the Kingdon" (5). Christ, according to th

New Testanent, has conguered the powers, and Paul in Romans locks
forward to the liberation of the entire created order, perhaps

including the demonic powers thenselves, fron oppression and slavery (6).

It seciiy elear then thot the liberation of man fron slavery to the
demons is not something which is peripheral to the New Testament, but
is rather "an altogether central article of faith'" (7). "Most of us",
wrote Harvey Cox, "would prefer to forget that for nany of his
contenporaries, Jesus' exorcisns was in no way peripheral but stood
at the heart of his work" (8). In Galilee, exorcisn was certainly
"his main occupation” (9). It is, however, equally clear that the
caseg cited in the Synoptic writers were cases of disease for which
we today would offer a different kind of explanation and description:
_wnental disturbances, epilepsy, convulsions, dunbness, and blindness(1D),
What is crucial, therefore, is that in all cases, physical and nental
healing was acconpanied by the setting free of the person fron
oppression, fron those forces which stunted and distorted his humanity.
It is this 1liberation, this achievengntof the frecdon of man,to be
fully hunan, which is the central purpcose of the Christian Gospel.
The contenporary denonology expressed the oppression in terms of evil
spirits, but the reality of oppression is still present, and 1t 1is
this which is portrayed in the denonic symbol. :

There seen now to be two current nisconceptions about exorcisn, and
they are reflected in most recent writing, including the open letter
fron the "65 thecologiang". One is the view that exorcisn 1s inseparable
fron, or linited to, the concept of possession. In fr:otf in the. _
traditional practice of the western church, as well_as,ln_gsyoh%a?rlc
experience, possession is rare, though the ”possess;oq,sypurome' is
well-known. Freud, in an egssay of 1923, noted the 91D11ar1ty between
the deronological theory of possession and the_psychoanalyﬁlc theory
of hysteria. "...The neuroses of those early tines ererge 1n denono-
logical trappings.....The states of possession correspond to our
NeUrosSeS.....In our eyes the demons are bad and reprehensible wishes,




derivatives of instinctual inpulses that have been repudiated and
repressed.” (9. A recent psyechiatric writer, Rollo May, has: said
that denomic possession is sinply "the traditional nane throughout
history for psychosis" (12). Since the work of Jung in the whole :
area of the :Unconscious and its symbelisn, we cannot clain that the
categories of theology and psychopathology are alternatives or
nutually exclusive (13). Yet the solenn exorcisn of .the .possessed
has always in practice represented a snall range of ceses, and the
idea of exorcisn is a nuch wider cne: It is certainly not of
riedieval origin, as has been- cleined, and indecd it was an integral
elenent of the Taptisnal liturgy fron the earliest tines. Many of
the Fathers refer to the drowning of the Cenons in the waters (14 ).
As early as Hippolytus, there is a pre-_aptismal exorcism. Phe
rejection of the “oninion of Satan is a crucial element in the
Daptisnal teaching of St Cyril of Jerusalen and St Gregory of Nyssa.
The watering-down of this elenent in nodern Anglicaniso has serious
repurcussions in the acceptance of soc nuch in the realn of darkness,
and in the avoidance of ony real conflict with the Devil or the-
fallen world—order. In the nodern Ronan Daptisnal rite, the Prayer:
of Bxorcisn is a prayer that God who sent his only Son into the:
world to cast out the power of Satan, the spirit of evil, to rescue
nan from the kinglon of darkness ond to bring hin into the splendour
of his Kingdon of Grace, would set the candidate free from original
sin, nake hirn a tenple of God's glory, ~nd gerd chin the Holy Spirit.
Thus exorcisn is one element in a total liturgy of deliverance and
healing, in which the realn of evil is rejected, and nan is restored
to the Divine reclm. :

The second error is to isolate the deronic from its origins in
pclitical theology. So the derionic ceases to be a powerful symbol of

deeply rcoted evil in the created order, and becones a literal descrip-

tion of entities within people. In the process of pseulo-spiritualis-
ation, the real dernons in the world are nissed. It is striking that
Tlack Theology, a theology rooted in the experience of human racial

oppression, has redigscovere? the true sense of the denonic.

"pAlready the denons are being naned. The eneny is being idemti-
fied. Its names are legionh. Racisn 1is a dernion.: War is a deron.
Poverty is a cderon. Powerlessness is a cdenon. Self-depreciation
is a denon. And those who prop then up are deronic in effect.

A strotegy of liberation includes a ninistry of exorecisn, the
naring and casting out of .derons" (15). '

Daniel Derrigam has taken up the synbol of the TJeast in Revelation

12-1% as a way of understoncing the present crisis of American

history. : >

‘ nThe nark of the Jeast is the su er-inposition upon the hunan
spirit of the nilitary or para-nilitary clain, which clain
designedly erases the clain of Christ, replaces it with a total
othos of violence, a total clain of desth whose ruling netaphor
ig the nilitary kind of defused forn. T+ reaches all across the
world, especially across Furope, I would think, laying its
clain upon the Third World in the forn of 1life and death
control over the religious and econonic, social and political
1ife of men and womnen.....There is nothing nystical about it
=31 It 1acatofs P cloin 6 aanbe s, yOU and nyself....To be
a citizen is to be a killerjy it I8 +o wear the mark of the
neast whese first task is control, possession, and whose
riethods....are that awescne combination of violence, deceit,
and a kind of pseudo- oOT quasi-religious awe. 'Who can . conbat
the Teast?' is the great cry that rises fronm the despairing
rasSses DE peoplos. ...t (16 ' ,
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It is absolutely essential to realise that it is this kind of de-
hunenising oppression which is the essence of the New Testament idea
of. the ¢ nonic. B

Today the "Charisnmatic Movement" or, tc use a less enotive and less
loaded ‘tern, Neo-Pentecostalisn, secns to lend itself to the distortion
of the -d monic synmbol, and to an unbalanced and harmful pre-occupation
with demonology. There are a nurber of reasons why this is so., PFirst,
Diblical literalisnm of an extremely unintelligent kind is very connon,
if not the ncrn, enong Pentecostals, and it con lead to irrational and
often ‘absurd interpretations of Tiblical concepts. Of course, it is
freguently argued today thet iblical literalism is not essential in
thege who share the "cheorismatic experience", but in actual practice
the group expression and interpretations of that experience seeps to
go hond in hané with traditiocnal Pentecostal use of the iible.

Seconcly, the absence of a sacranental life seeng to lead to an unbal-
anced stress cn such formns as exorcisn or s;ecking in tongues which
nay cone to assunie the status of pseudo-sacranents, The routine sacra-
nental neans of deliveresnce and henling are under-valued, and enphasis
is placed on the unusual and the sensational. To some extent, the
spread of Neo-Pentecocstalisnm is a reaction against the dreary anti-
sacranentelist tyres of Protestantism which have narked so nuch of
western Christianity for so long, and a desperate search for ways of
Zpressing the inarticulate celement in worship which the rnon-sacra-
nental, over-—cerebral style has obscured or ignored. - :

Thirdly, the individualistic theology which lieg behind nogt forms of
Pentecostalisn lends to-a view of evil and the denionic which is
theologically unscund, pastorally dangercus, and sccio-politically
reootionery, $heologically, one cen point to the doctrine of total
depravity, the absence of a real theology of grece and nature, a

Wwoong view of nmon's relatienship to the created world, and a sectarian
and elitist vision of the working 'of God's Spirit. Pastorally, such
views can lead to serious nis-handling of pecple, and there are now
pany cases of disturbed individuals who have fallen into the hands of
enthusiastic excrcists and healers with Pentecostal views, and whose
condition has subsequently becomne nuch worse. Sacdly, but not altogether
surprisingly, it seeng that a high proportion of ninisters and others
who becone pre-occcupied with exorcisn soon becone obsessed with it,

and nay themnselves become psychologically unbalanced as well as
theologically herefical, A recent Roman Catholic theological nenorandun
on -the charismatic novenent warned that "excessive preoccupation with
the denonic and an indiscrininate exercise of deliverance ninistries

is based upon a distortion of the biblical ev.idence and is pastorally
harnrad™ (170 e :

In terns of social and political thought and action, there is areal
danger thet the false denonclogy of the Pentecostal tradition will
lead in practice to a blincdness to, and therefore indirectly a support
of, the really dencnic forces in the werld. It has been clainmed that
the "chrrismatic renewal has the potential for developing a far rniore
asolid, long-tern, radical cormitnent to social justice at all levels
than any other movenent in the church" (18), and the highly respected
authority on Pentecostalisn, W.J.Hollenweger, has recently argued

that there are indicaticns of radicalising trends in white Pente-
costa2l rnovenents (19). One cannot sinply write off such views, but

the evidence from Dritain seens to be heavily against then. If =2ntthing,
the spread of the Pentecostal novernent in Dritain seens to have aided
the general shift to the political Right, the susption of w rking-
class novenents, and the spiritucl defence of a dying capitalist order.

Worst of 211, there seens to be a fundamental irrationality and lack
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of theological and intellectual seriousness which prevents any real
assessnent of these dangers and trends within the novement. The Pente-
costal experience often seens to produce a sentinentality and inraturity
in hunan relation®, and an abdication of hard theological anzlysis in
favour of pietism. In a society so conplex as ours, the retreat into
pietistic forms of religion was precdictable, and there are strong
indications that the chrrisnatic novenent is only cne way of evading
problens in the real world which are tco difficult to handle. In y
terns of social ethics, the moverent is virtually berren. In its social
anc¢ political witness, it is either very trivial or positively react-
ionary, identifying os denonic the very ferced which are working fpr
shange and for justice in society. In general, there ig a -loss of the
wholeness of Christian truth in the noverient to such an extent that

the desecription "heretical" night not be too strong. The heretical
denonology is certainly rerely onc facet of a wider breakdown.
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