be a devil

WUrl t € to us for a free copy of one of our illustrated

monthly magazines on the arts. They are absolutely devoted
to books, ballet, cinema, theatre, classical music, and records

BOOKS AND BOOKMEN - DANCE AND DANCERS
FILMS AND FILMING + PLAYS AND PLAYERS
MUSIC AND MUSICIANS - RECORDS AND RECORDING

HANSOM BOOKS * 7 & 8 HOBART PLACE * EATON SQUARE ° LONDON * swi

Politics of the upright
man, by Richard Drinnon
In Anarchy next month

5

J .
DATE

v W
a
-
w
o

1

TAX-FREE
EEXLY
TANFPREE
INCOME
. A
SUPERANNU
ABLE PAY

£ esdlz e d £ |
00 6}0,0{0.0:0{0 0 8:0:0
-

=™
=
=
=S
e
e
-

' s
- - atnadalh o

0

-

4-
0

v
<D
-t D

¥
+

RRHAI IR IR RHE
22 2i220i2i2l2 2 20022
13 33ialatalals 3 aiala
cmogadaled ---:.J'-
LA B 4 44
sfs § sisislsisisls § 516
6.6 6165
ro.-:-.‘-r .

AR RAR]
4
1880

) Ga! C'l: ! T, | T1 G RA
$:019 9 5:9:9(9:9:0]9 9 8i9}9 : 0]

0 5 v

1acales ot asieg irley ﬂn:nLixiuH o

A JOURNAL OF ANARCHIST IDEAS

- g
-

—
—
-t

-y
-

=
--.-.&.--.
G

- -
’

s

=

-~
-
=3

Ja
da
]




Gontents of No. 25

March 1963

Technology, science and anarchism;

1. Homo Aedificans
2. The terrible flaw

 Harry Baecker 65
Maurice Goldman 70

The development and significance of cybernetics W. Grey WQlter 74

Shock tactics and pornography
Cover by

Martin Daniel 89
Rufus Segar

SO AN AL . AP0 T O Tl 5 R A G O AL IR g . VT

Other issues of ANARCHY

1. Sex-and-Violence; Galbraith;
the New Wave, Education,

2. Workers’ Control.

3, What does anarchism mean today?;
Africa; the Long Revolution;

4. De-institutionalisation; Conflicting
strains in anarchism.

5. 1936: the Spanish Revolution. -

6. Anarchy and the Cinema.

7. Adventure Playgrounds.

8. Anarchists and Fabians; Action
Anthropology; Eroding Capitalism;

9. Prison.

0. Sillitoe’s Key to the Door;

- MacInnes on Crime; Augustus
John’s Utopia; Committee of 100

. 11. Paul Goodman; Neill on Education;

the Character-Builders.
12. Who are the anarchists?
13. Direct Action.
14. Disobedience.

- 15. The work of David Wills
16. Ethics of anarchism; Africa;

Anthropology; Poetry of Dissent.
17. Towards a lumpenproletariat:
Education vs. the working class;
Freedom of access; Benevolent
bureaucracy; CD and CND.

18. Comprehensive Schools.

19. Theatre: anger and anarchy.

20. Non-violence as a reading of
history; Freud, anarchism and
experiments in living.

21. Secondary modern

22. Cranston’s Dialogue on anarchy.

23. Housing; Squatters;
Do it yourself.

24. The Community of Scholars

Universities and Colleges

ANARCHY can be obtained in term-
time from :—
Oxford : Felix de Mendelssohn,
Oriel College.
Cambridge : Nicholas Bohm,
St. John’s College.
Durham : Malcolm Scott,
Grey College.
Leicester: David Francis,
Students’ Union.

Subscribe to ANARCHY

Single copies by post 1s. 9d. (30c.)

12 issues 20s. ($3).

and to FREEDOM

the anarchist weekly, which readers of
ANARCHY will find indispensable. A
year’s subscription to both journals is
offered at 32s. ($5).

Cheques, POs and Money Orders
should be made out to

FREEDOM PRESS

17a Maxwell Road London SWé6 England
Tel: RENown 3736

ANARCHY 25 (Vol 3 No 3) MARCH 1963 65

Technology, science and
anarchism:

1. Homo Aedificans
HARRY BAECKER

IT HAS ALWAYS BEEN A GREAT TEMPTATION to give an intensive definition
of man. Our ancestors were so bemused by their own philosophical
capabilities, and by the, to them, evident lack of these in the rest of
the fauna that they characterised themselves as homo sapiens. You
and I have inherited that noble appellation without any effort on our
part. Of late we have had other attempts at definition, homo ludens
by Huizinga, “man the time-binder” by Korzybski. The former empha-
sised the importance of non-purposeful activity, play, in the development
of those activities we consider more worthy and important; the latter
charactpn§ed man by his ability to symbolise experience and thereby
;;Z%smlt Klt tobolilin’er dmglllt.lbers of the species far distant in time and
€. Korzybski’s definition is, by t ' I '
Bt MR of Hoalss y the way, extensive, as given in

I too have a chip on my shoulder, and as one of the mad ogres
of modern times, a technologist, a blind self-abasing servant of the
machine, I reject intensive definitions and choose to present my own
extensive one of man, an outgrowth of that of Korzybski, and I choose
the label homo aedificans, “man the builder” to hang onto my definition
Intensive definitions should be left to metaphysicians, so it is up to me
to make it credible that my definition is extensive. The instructions
for vsrlﬁcatlon of the definition are as follows:

Observe the surface of this planet for at least one revolution
round its primary in sufficient detail to resolve features one hundred
millionth of its circumference in extent. You will observe several
lifeforms that produce artefacts from the material in their enviromnent
Further observation will show that in the case of all but one of these
hfeform.s a given lifeform produces but one type of artefact and that
only within a sharply limited ecological framework. However, the
residual lifeform will be observed to produce a multiplicity of artefacts
and may be seen to produce the same artefact out of varying environ-
mental material by appropriate intermediary processes. If you were
to extend the period of your observations to a hundred revolutions

HARRY BAECKER, born in Prague 1931, is an electronic digital
computer programmer, with an M.A. in sociology.
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round the primary you would observe that no change has occurred in
the range of artefacts produced by the lifeforms except again in the
case of the one lifeform previously noted. Some artefacts previously
produced by this lifeform will not longer be produced, some will be
made out of entirely different environmental material, and a large
number of artefacts not previously produced will now be noted. If
you were to improve the resolution of detail of your observations by a
linear factor of one hundred you will observe a class of artefact that
may be deduced to be symbolisations, abstractions, of other artefacts,
of events, or of actions of the lifeform. The lifeform you have particu-
larised by your observations is called man.”

This definition of man says nothing of heart or soul, of art or
intellect. It is ignoble, you may say. Perhaps. But it is ve.nﬁable,
it is devoid of private assumptions and comprises only directives for
the performance of actions that will lead to the recognition of the
species under discussion. It identifies man as the sole maker of
gadgets and widgets on this planet, that is, by his technologies.

A few years ago such a definition might even have been challenged
as totally inadequate by archeologists and hominid palaeontologists,
who had developed an evolutionary sequence largely derived from
the cranial capacity of the pre-sapiens remains found. Recent years
have seen the excavation of many more archeological sites 1 many
more parts of the planet and it has become clear cranial capacity 1s a
secondary development. The record now shows that tool-using and
tool-making goes much further back in our ancestry than had previously
been supposed and, which is more important, that each stage of cranial
development is preceded by a change in the skeletal structure of the
limbs giving greater manipulative skill, and the archeological record
confirms that our ancestors immediately used the new skill to make
more refined tools, before their cranial capacity had increased. The
gadget is the father of wisdom.

A persistent thread in anarchist and libertarian writing, as else-
where, is the denigration of modern technology and the expression of
a thirst for the simple life, the natural life. It is presupposed that if
man can slough off his concern for things he will behave more nobly
towards his fellow man. The proponents of this sort of argument
point to “the simple happiness” of various primitive societies. ‘There
are several answers to this view. Firstly, the range of expectations 1s
much narrower in such societies and therefore so are the expressions
of discontent. Secondly, it is no great achievement for a society the
majority of whose members are malarial or ridden by deficiency diseases
to be placid, and content with the simple fact of being alive. If you
expect your children to die in the first year of life and if you have
no great life expectancy then there is little inducement to be ambitious
or to carve out an empire. Thirdly, the technological accomplishments
of some of these societies put our own engineers to shame. Within
the strict limitations of their arctic environment the Eskimo have
exploited its resources and invented gadgets that have no equal. They
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have no word for war because they are too busy making and using
gadgets to keep alive.

In comjunction with the arguments about the simplicity of life is
that about the natural life. Usually this is assumed to be pastoral,
horticultural, or agricultural. 1 fail to see what is so natural about any
of these. They are as artificial as the construction of nuclear reactors.
The only natural habits for man would be to wander unclothed and
without constructed shelter, without fire, gathering herbs and fruits to
eat raw and catching small animals with his bare hands to gnaw raw,
and most certainly without any language to use to communicate with
his fellows. All else are constructs of a social technology of very great
complexity. No natural lifer would admit conditions as primitive as
those I have just described as his ideal. But none can adduce reasons
why his utopia should be permitted to indulge in the degree of artificiality
he feels to be desirable whilst forbidding other artificialities.

I must ,of course, put up my own version of what is “Natural” for
man. It is to manipulate his environment to facilitate, directly or
indirectly, the survival of himself and of his species, the survival value
of his actions depending on his current apprehension of reality. A
corollary of this view is that stasis is inconceivable for humanity. And
a survey of human history will quickly confirm that change is not
something facing us now, from which we can retreat into some golden
era of the past, but that it is a part of all we know of ourselves, a normal
condition of the race, and that it has always been with us.

The agrarian utopia can only succeed in an environment so devoid
of natural resources that innovation and invention are impossible, where
the struggle to survive by present means is so intense as to preclude the
spare time and energy requisite to the devising of other means. Under
more favourable circumstances the utopia of this type is self-destroying
if stocked with healthy human stock, it will invent and innovate its way
from subsistence to technological exuberance. Invention and innovation
will not be confined to the arts or philosophy or the love of one’s fellow
man, there is no evidence that these can be independent of material
activity, and indeed there is overwhelming evidence that the humanitarian
must be preceded by the technician, to prepare an environment in which
the race can afford the graces of life.

And if man succeeds in creating an environment in which he can
exist without inventive effort then he will be dead. When curiesity and
questing cease the end has come. Why should this curiosity be exercised
upon the material world and not upon the finer delights of metaphysics,
charity, and love? Because we live in this material world, it is our
world, it is the raw material out of which we can fashion lives of our
own choosing, if we have the will and the comprehension to do so.
Remember the men who are regarded as the two greatest artists ever,
da Vinci and Michelangelo. First and foremost they were manipulators
of materials, technicians, engineers. First they had to invent the paints
and other materials of their art, to devise the engineering rules for their
sculpture and architecture. They commanded the material world, and
















































